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A new Gandhari Dharmapada 
(Texts from the Split Collection 3) 


Harry FALK 


The manuscript presented here belongs to the so-called “Split collection of Kharosthi 
manuscripts”, encountered by the author in the bazaar of Peshawar. Its origins are not 
fully clear, at least the find site is said to be Bajaur or its close vicinity in the tribal area 
of north-western Pakistan. Because the owners still hold more mss of the find, with some 
others already gone to different customers, the collection has been labeled “Split” to 
allow maintaining the term once other parts will come to light, irrespective of their 
places of accommodation. Two of the five manuscripts have been published so far. One 
is a single segment from a birch-bark sheet containing a few stanzas of the Atthakavagga 
of the Suttanipata (Falk 2011: 13-15), the second ms contains parts of the text of a 
Prajnaparamita, a forerunner of the Astasahasrikaprajfiaparamita (Falk & Karashima 
2012, 2013). The third text is presented here. 

The ms consists of one single sheet of birch-bark, inscribed on only one side. The 
sheet once measured about 14 x 54 cm.' It broke into 11 larger segments along the 
lateral folds when it was rolled up and the role flattened. The first two segments, once on 
the outside on top and bottom of the roll, lost material amounting to at least 2 full lines of 
the running text, one on each lateral fold respectively. The segments from the flattened 
roll show diagonal abrasions on one side, proof that it was used as an implement to wipe, 
or brush, something for a period of time. This process has erased a minimum of 4 
aksaras at the tip of the diagonal abrasion and about 15 at its base. A similar slanting 
abrasion is found on the birch-bark of the Prajfiaparamita,’ although much less 
pronounced. The segments and some fragments have been electronically rearranged 
(plates 4-6), showing the position in the two glass frames on the left and the running line 
numbers on the right. 

This edition adds yet another version to the already impressive collection of texts 
usually called Dharmapada (Dhp). Few of them contain this term in their title, the most 
substantially preserved group of Sanskrit mss calls their contents uddna or udanavarga. 
The Pali Dhammapada is preserved in manuscripts which differ not very much among 
themselves. All other versions in Prakrit or Sanskrit are interlinked on account of a 
series of stanzas they have in common and occurring in the same sequence, or by 
particular phrases unique to two or more of them. On the whole there are often more 
differences than common traits when comparing any pair of versions. 


' Fora comparison with other birch-barks of this collection cf. Falk & Strauch 2014: 75. 
* Falk & Karashima 2013 pl. 53, right side. 
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Our text again presents a collection which is basically independent of other 
versions. With very few exceptions all stanzas found in it are either known from other 
Dhp versions or occur in texts from the Pali canon. Since most stanzas do not present 
breathtaking philosophical insights the value of one more collection may be regarded as 
limited. However, this new collection is important as it is the third Dhp written in the 
Kharosthi script of the North-West published so far. The first was the legendary 
“Gandhart Dharmapada” presented with meticulous commentaries by J. Brough in 1962. 
The birch-bark segments were most likely found near Khotan, at the south-western end 
of the Taklamakan desert. Its language and find-place explain the abbreviation used in 
Lenz (2003) and here, “Dhp-G*”. Fragments of a second manuscript in Kharosthi script 
from the British Library in London were published by Lenz (2003; Dhp-G"). Nothing 
much of it survived the ravages of time and thus this ms mainly demonstrates that 
another version existed. Our ms is labeled Dhp-G* because of its being part of the “Split” 
collection. It is in comparison rather voluminous, presenting 90 stanzas or parts of them 
on one sheet of birch-bark and it seems as if the ms is more of less complete, although 
not undamaged. There is not a single stanza with a parallel in Lenz’ edition, but 39 
stanzas have parallels in the collection from Khotan. This local aspect is the most 
interesting one as we now are able to compare stanzas written in the same script, not 
very much removed in time from each other, but certainly composed in different areas. 
We are used to call the language of the Khotan Dhp “Gandhar’’, but when we now 
compare a version which really comes from Gandhara, we see that there are differences 
of a systematic kind, which may force us to re-christen the language of the Khotan Dhp 
“Central-Asian Gandhart’, which sounds like a contradictio in adiecto but we also have 
“American English” and are used to living with it, — and expect that it is different from 
English proper. 


School affiliation 


In general I share the opinion of Boucher (2005: 293f.) that searching for a school 
affiliation of a given Buddhist text is often coupled with too much hope in the expected 
answers. Even doctrinal texts ran through a “crucial but poorly documented pre- and 
para-sectarian, transitional phase when significant doctrinal issues were emerging and 
the Buddhist exegetical genre was still a work in progress”, as Cox (2013: 61b) said with 
early Kharosthi mss in view. Non-doctrinal texts like the Dhp were, basically, fair game 
and were dependent on personal preferences more than on anything else. Political 
upheavals and plagues may have co-mingled the survivors of diverse “schools”, which 
will have led to a mixture of texts and ideas as well. We have no means to reconstruct 
such re-unions.’ Without doctrinal implications and meant for the interaction with lay 
people a new version of the Dhp needed no sanctioning by a dominant local group, be it 
hereditary or newly installed. 

According to the preface of the Fa ju jing G@&HJ#€ T. 224 CE; Lévi 1912: 218), the 
following five schools produced their own dharmapada collection, the Dharmaguptakas, 


f= 


the Sarvastivadins, the Kasyaptyas, the Mahisasakas and the Vatsiputriyas. However, 


> In contrast, the stages of growth of the texts can be reconstructed sometimes, either by inner criteria (Pali 
Udana, Analayo 2009) or by reports of the compilers themselves (Willemen 1973). 
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even the early Chinese quotations from unaffiliated Dharmapadas show that there must 
have existed more Dhps from other schools or many versions within the individual 
schools (Mizuno 1979). 

The Pali Dhammapada (Dhp) belongs to the Theravadins, as is self-evident. It is 
quoted following the edition of von Hiniiber & Norman (1994). The Udanavarga (Uv) 
was preserved at different sites in East Turkestan and was collated by Bernhard (1965). 
It has different layers on a general scale (Schmithausen 1970),‘ and numerous sub- 
versions (Bernhard 1965,I: 14), the oldest parts belonging to Sarvastivada communities, 
the latter included the Mulasarvastivadins. To the Sarvastivadins too belongs the Uv 
from Suba8i on the northern Silk Road in Xinjiang, cited here from the edition of 
Nakatani (1987). It is different from Bernhard’s edition in many passages and in many 
ways. The Mahavastu (Mvu) is a text of the Mahasanghikas, which preserves mostly 
parts of the sahasravarga, with some stray links to our text. The Patna-Dharmapada 
(Dhp-P, cited from Cone 1989) is most likely to have been connected with the 
Sammatiyas (Namikawa 1993, Skilling 1997a). The Dharmapada from Khotan (Dhp-G*) 
was edited by J. Brough (1962), who had no real argument in favour of any of the 
schools known in the area, and who excluded the Sarvastivadins and Mahasanghikas 
only because they are linked with other known Dhp versions. From the epigraphically 
attested nikdyas active in Gandhara only the Dharmaguptakas and the Kasyapiyas 
remained and so he considered one of them the most likely candidate for shaping the 
Dhp-G* (Brough 1962: 45). His reasoning as well as the additional versions available 
today would not exclude any other choice instead. The evidence for assigning the 
fragments from the British Library including the Dhp to the Dharmaguptakas is much 
better (Lenz 2003: xiii). A short quotation from their Dhp in Tibetan translation found in 
the work of Bhavya, 6th century, pertains to the Dipamkara (Skilling 1997b: 609), a truly 
indigenous topic to the area where the British Library fragments are said to have been 
found. 

Brough (1962: 43) expected his Dhp-G* to be a fixed version inside a certain 
sectarian canon. The number of versions accruing presently” seem to contradict such a 
canonical exclusivity and we must be content with pointing at possibilities. For our text I 
see only one real argument, arising from our stanza 2,10, which starts ///gahe budho, 
which has a parallel in prapto rajagrhe buddho in the Catusparisatsiitra (Waldschmidt 
1962: 394 no. 3). The other parallels (Pali Vinaya, Mahavastu) read differently. In the 
latest pada of this stanza Vin and Mvu use the third person (nayissati, nayisyati), while 
the CPS uses the second (nayisyatha). In our text an original naesati was overwritten 
with a sa to produce the second person naesasi. The Catusparisatstitra belongs to the 
Mulasarvastivadins, who separated after the time of our ms from and finally reunited 
with the Sarvastivadins. And so our ms could have its origins in Sarvastivada circles. I 
would not call it “the Gandhari Dharmapada of the Sarvastivadins”, but would also not 
exclude the possibility that it is one of probably dozens of versions composed by monks 
with links to the Sarvastivadins. In any case, such an affiliation would explain the many 


* None of the Uv verses Schmithausen found in the Yogacarabhiimi have parallels in the Dhp-G*. 


> One more ms containing verses of a Dhp on its topmost segment was seen 4 years ago by the author with a 
dealer in Islamabad. 
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verbal similarities between the Dhp-G* and the Uv. 

If all the Split Collection mss come from the same monastery, as seems likely, we 
can try to accumulate evidence from all its texts known so far. The single and still 
unedited Avadana ms separates narratives by the phrase “NN avadana japati’” (Falk 
2011: 19). The verb is jalpati in Sanskrit. Karashima (2012, III: 560) has shown that the 
Mahasanghika-Lokottaravadins use this verb to simply express “to speak, utter”. The 
Mahasamghikas are attested epigraphically in Wardak, west of Kabul, and also in the 
Peshawar valley, although sparingly, according to the number of just two inscriptions. 
The parallels from the Mahavastu belong to this nikaya, they have, however, very little 
in common with our text, so that the evidence of jalpati is either arbitrary or a possibly 
closer connection between the Dhp-G* and the Mvu has disappeared in the course of the 
many centuries involved. 


The sequence of stanzas 


Clearly related versions usually show a similar sequence of stanzas. A sequence of three 
stanzas following each other in the same order may be regarded as non-arbitrary. I have 
marked such sequences in the table below in bold. It can be clearly seen that in the 
versions published so far there are great differences. 

The first two vargas of this new version have been labeled sSilavarga and 
prakirnakavarga on the basis of the parallels simply for easier reference. Both draw their 
material from all directions without a clear topic uniting these two groups. In these 
makeshift collections no single triple group is found. In the jaravarga the Uv presents 
one sequence at least. In the malavarga it is the Pali Dhp and the Dhp-P, with the latter 
showing even a parallelism over four stanzas in one case. In the puspavarga it is Dhp- 
G*, Dhp and Suba3i which show a concordance, with Dhp-G* having two strings of three 
stanzas each in common with Dhp-G°, while Suba%i has even one sequence of four. 

When comparing the Chinese versions as found in Willemen 1973 a similar picture 
arises. There is no exclusive similarity with the two versions with links to the Thera- 
vadins,° the Fa ju jing GA), T.210; Willemen 1973: 204f.; Faucett 1968) and the Fa 
ju pi yu jing G&A) SKK, T.211; Willemen 1973: 205-213), dating as early as 224 and 
290-306 CE. In 11 cases these two Chinese texts plus the Pali Dhp have no 
corresponding text to the Uv, while our text as well as the two Sarvastivada texts, the 
Chu yao jing (Hi lee, T.212; Willemen 1973: 214-215) from 399 CE and the Fa ji yao 
song jing (%& 46 32 MAH , T.213) from 985 CE, do have. A mixture of Theravada and 
Sarvastivada sources seems to become apparent through 10 cases, given the observation 
that only the old Fa ju jing (&4)#,T.210) from 224 CE and all the Sarvastivada texts 
plus ours, go against the Pali and the second Chinese text with links to the Theravadins. 

On the other hand we have our stanzas 4,1-3, which have no counterpart in the Uv 
and the two Sarvastivada translations, but are found in the Dhp 241-243, in the Dhp-P 
and in both Chinese Theravada sources (Willemen 1974: 51). 

This picture allows no clear statement as to which other collection this new one is 
related. It has some relations to all of them, with the Uv having the greatest number of 


° On account of the closeness to the Pali version and because of some linguistic particularities, Dhammajoti 


(2009) opts for an intermediate version from the North-West, possibly attributable to the Mahisasakas. 
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parallels as such, although in different sequences and in different vargas. This picture 
resembles the one gained by Yamazaki (2000) who assembled all parallels starting from 
the Pali Dhp, or the tables in Bernhard (1968), or the parallels in Willemen (1974), both 
starting from the Uv. 


List of parallels 


The two Dharmapadas in Gandhari come first, followed by the Pali Dhp and the Patna 
Dhp, then the two Udanavargas and finally stanzas from the Pali canon and other 
sources, some of them for the first time part of a Dhp: 


Dhp-G* Dhp-G* Dhp Dhp-P Uv SubaSi others 
*§ilavarga: 

1,1=1 274 360 12,11 

1,2=2 323 303 331 10,8 115 

1,3=3 AN IV 5-7 

1,4=4 AN IV 5-6 

1,5=5 341 ThG 509 

1,6=6 6,1 

1,7=7 6,8+4,30 

1,8=8 6,6 

1,9=9 6,7+31,44 AN II 40 

1,10=10 329 320 215 29,21 

1,11=11 170 258 27,15/16 

*prakirnavarga: 

2,1=12 97 333 29,23 

2,2=13 260 330 

2,3=14 228 25,1 ThG 1018 

2,4=15 229 25,2 ThG 1019 

2,5=16 249 327 10,12 

2,6=17 ThG 246 

2,7=18 10,14 118 Ja V 233 

2,8=19 (no parallels found) 

2,9=20 (destroyed) 

2,10=21 21,5 Vin 18; MN 1171; 
CPS II no. 8; Mvu III 326 

2,11=22 Vin I 43; CPS III 394; 
Mvu III 90 

2,12=23 267 21,8 Vin I 43; SN I 127f.; 
Mvu III 90 

2,13=24 213 Vin II 195; Ja V 336 

2,14=25 ThiG 161 

2,15=26 256 22,2 ThG 276 

2,16=27 259 305 313 23,2 297 

2,17=28 304 29,19 
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Dhp-G* Dhp-G* Dhp Dhp-P Uv SubaSi others 
*jaravarga: 

3,1=29 139 156 230 17,4 

3,2=30 160 151 1,28 

3,3=31 140 1,29 SN V 217 

3,4=32 1,30 SN V 217 

3,5=33 260 1,27 ThG 73; Ja 1 139 

3,6=34 142 148 259 1,34 

3,7=35 78 29,14 SNI81f. 

3,8=36 161 348 150 29,57 

3,9=37 159 ThG 32 

3,10=38 SN12; ANI 155 

3,11=39 SN12; ANI 155 

3,12=40 SNI3 

3,13=41 SNI3 

3,14=42 1,18 

3,15=43 136 9,12 

3,16=44 151 1,7 Ja IV 127 = VI 28 vs. 118 

3,17=45 152 1,8 Ja VI 26, vs. 100 

3,18=46 147 1,11 Sn 579 

3,19=47 146 1,10 Ja VI 572 vs. 2325 

3,20=48 1,23 SN 197 

3,21=49 5,22 SN 197 

3,22=50 5,23 

3,23=51 5,7 (vague similarity) 

3,24=52 29,22 

3,25=53 120 

3,26=54 145 1,33 Ja VI 26, vs. 101 

Mbh 13, app.15, 4062f.+ 

3,27=55 144 1,6 Ja IV 494 

3,28=56 1,31 

3,29=57 1,42 It 40f. 
*malavarga: 

4,1=58 241 157 

4,2=59 242 158 

4,3=60 243 159 

4,4=61 240 160 9,19 Nett 129 

4,5=62 239 163 2,10 

4,6=63 235 161 

4,7=64 236 162 16,3 

4,8=65 SN132 

4,9=66 SN I 137 

4,10=67 339 237 31,29 

4,11=68 SN I 98; It 45 

4,12=69 2 394 33,6 
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Dhp-G* Dhp-G* Dhp Dhp-P Uv Subasi others 
*puspavarga 
5,1=70 290 51 125 18,6 ThG 323 
5,2=71 291 52 126 222f. ThG 324 
5,3=72 293 53 130 18,10 
5,4=73 292 49 127 18,8 224 
5,5=74 271 50 309 18,9 225 
5,6=75 303 58 135 18,12 226 
5,7=76 304 59 136 18,13 227 
5,8=77 295 54 121 6,16 
5,9=78 296 55 122 6,17 
5,10=79 297 57 124 6,19 
5,11=80 294 47 128 18,14 
5,12=81 48 129 18,15 
5,13=82 300 46 134 18,18 
5,14=83 301 44 131 18,1 
5,15=84 302 45 218 
*sahasravarga 
6,1=85 306 100 376 Mvu III 434 
6,2=86 24,2 
6,3=87 308 Mvu III 434 
6,4=88 305 103 13,3 298 Mvu III 434 
6,5=89 104 319 23,4 
6,6=90 319-20 107 380 24,16 Mvu III 435 
The text 


The present text enlarges our possibilities to compare structure, contents, vocabulary and 
phonology of the various Dhps. In order to facilitate comparative studies, the running 
text is given in the left column in bold characters, with line numbers in brackets. Defect 
but recognizable letters are given in square brackets, missing consonants or vowel 
strokes are marked by a middle dot “-”, completely missing characters are shown as “+” 
and partly preserved, but illegible ones as “..”. The numerous spaces are represented by 
underlines of various length, following the original. In a number of cases they help to 
define the metre. Corrections by overwriting are shown as “(original letter — resulting 
letter)”. The numbering is double, first according to vargas, then also continuously. The 
major parallels follow in the right column. The sequence is Dhp-G*, Dhp or other Pali 
sources, Dhp-P and Uv with the Uv from Subasi. Some remarks on the palaeography and 
remarks on the writing process close this edition. 
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CL) se taste i-se-tinte 


+++ +4+4+4++4 
(2:)+++++4+4+4+ 
t++t+4++4+4+4+ 

[e]sa marasa mohano [*1,1] 


sadho silena sampana 
yasa bhoga sama|[p-] + 
(3:)+++++4+4++4+ 
++++++4+yida [*1,2] 


io (+ 3 letters ajihi wiped out) 
anutridiya ajihima katava 


sa[dha]dhana Si + + + 
+4444 (4) ++44 
++tt+++4+4+ 

+ fiae satamo dhana __ [*1,3] 
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es’ eva maggo n’ atth’ afifio 
dassanassa visuddhiya, 

etam hi tumhe patipajjatha 

marass’ etam pamohanam. Dhp 274 


eseva maggo nastam fio 

damSanassa visuddhiye, 

tam maggam patipajjahvo 

marasse ’sa pramohanti, 

etahi tubbhe patipanna 

dukkhassa antam karisyatha. Dhp-P 360 


eso hi margo nasty anyo 

darSanasya visuddhaye, 
pratipannakah prahasyanti 

dhyayino marabandhanam. Uv 12,11 


sadhu silena sabano 
yasa-bho’a-samapidu, 

yena yeneva vayadi 

tena teneva puyidu. Dhp-G* 323 


saddho silena sampanno 
yasobhogasamappito, 

yam yam padesam bhajati 

tattha tatth’ eva pijito. Dhp 303 


sraddhah silena sampannas 
tyagavam vitamatsarah, 
vrajate yatra yatraiva 

tatra tatraiva pujyate. Uv 10,8 


sraddho silena sampanno 
yaSabhogasamahito, 

yam yam so bhajate desam 
tattha tattheva piijiyo. Dhp-P 331 


yena yena v(ra)jati 
tat(ra) tat(r)aiva p(a)j(yat)e. Subasi 115c+d 


[cf. p. 59 on the writing process] 


saddhadhanam siladhanam 

hiri ottappiyam dhanam 

sutadhanam ca cago ca 

pafifia ve sattamam dhanam. AN IV 5-7 
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yas ed(e) dhana ya (a—da)ni’ 
istriya purusa + + 
t+t+++4+44+ 

(5:).... _____ sa jivido [*1,4] 


tasva sadha ca Sila ca 
prasada dhamadegane ___ 
anuyujea mesa + 
t++t+4+4+44 [*1,5] 


(6:) Silo rakseya mesavo 
prathea na trae suham 
prasam$o vi(dra—tra)labha ca 
preca svargesu ma ° [*1,6] 


++++++(7:) prafio 
cita prafia ca bhavae 


pravuni’ an(u)pruvena 
sarvasamyoyanaksayo [*1,7] 


Sifl-}++++++ 
+++++4(8:) (sjam[v]udo 
bhoyanasvayamatramiia___ 
jagarianuyujido __ [*1,8] 


eva vihari adavi 
.bttttstst 
++tt+¢t+4+ 
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yassa ete dhana atthi 

itthiya purisassa va 

adaliddo ti tam ahu 

amogham tassa jivitam.* AN IV 5-6 


tasma saddhafi ca silafi ca 

pasadam dhammadassanam, 
anuyufyjetha medhavi 

saram buddhana sasanam. ThG 509 


tassa Sraddhafi ca Silam ca 

prasadam dhammadam§Sane, 
anuyufjeya medhavi 

saram buddhana sasanam. Dhp-P 341 


Silam rakseta medhavi 

prarthayam vai sukhatrayam, 
prasamsa vittalabham ca 

pretya svarge ca modanam. Uv 6,1 


Sile pratisthito bhiksus 

cittam prajiam ca bhavayet, 

atapi nipako nityam 

prapnuyad duhkhasamksayam. Uv 6,8 


apramadarato bhiksuh 

pramade bhayadarsakah, 

sprsati hy anupiirvena 
sarvasamyojanaksayam. Uv 4,30 


Sile pratisthito bhiksur 
indriyais ca susamvrtah, 
bhojane capi matrajiio 

yukto jagarikasu ca. Uv 6,6 
evam vihari atapi 

ahorattam atandito, 

bhavayam kusalam dhammam 


(9:) yoveksema[sa]'’ p[r]atiyo [*1,9] yogakkhemassa pattiya. AN II 40 Burmese ms 


viharann evam atapi 


The scribe seems first to have copied a misshaped athi or asti as ani, which he then changed into dani, Skt 
idani, to make it give sense. 
For the padas c+d) the AN shows two variants, adaliddo etc. on pages 5 to 6, and sa ve mahaddhano loke 
ajeyyo devamanuse on page 7. None of the variants can account for the traces seen on the right side of line 5, 
where two or three letters seem to stand alone with wide margins to the left and right. 
For pravuni cf. s.v. anuprdpuni in Edgerton, BHS dictionary: 205, an aorist used as optative. The stanza 
is split in two in the Uv. 

’ The ve in yoveksema is most likely to be explained as a misread ga. For the reverse process, i.e. mis- 
reading ve for gra (in gramatakhtua for vematakhtua) cf. Falk 2009: 111. In the Uv the single stanza 
was again divided into two. 
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hy ahoratram atandritah, 
abhavyah parihanaya 
nirvanasyaiva so ’ntike. Uv 6,7 


yo hy udagrena cittena 

tv adinena sada narah, 

bhavayet kusalam dharmam 
yogaksemasya praptaye. Uv, 31,44 


ahu nago va sakrame aho nako va sagami 

cavativadida [Sara cavadhivadida"’ gara 
ativa]..t++++++++++4++4+(10:)++ adivaka tidiksami 

+++4+4+4+ [Sil-h-]++4++”  [*1,10] drusilo hi baho-jano. Dhp-G* 329 


aham nago va sangame 

capato patitam saram, 
ativakyam titikkhissam 
dussilo hi bahujjano. Dhp 320 


aham nago va samggrame 
capatipatite Sare, 

ativade titikkhami 

dussilo hi bahujano. Dhp-P 215 
aham naga iva samgrame 

capad utpatitam Saran, 
ativakyam titiksami 

duhsilo hi mahajanah. Uv 29,21 


+eotgeese yatha bubbulakam passe 

eae ep pee ae nee eae yatha passe maricikam, 

ae ete evam lokam avekkhantam 
(11:) mucuraya no paSati [*1,11] maccuraja na passati. Dhp 170 


yatha budbudikam pasyed 

yatha pasyen maricikam, 

evam lokam (16: kayam) aveksam vai 
mrtyurajam na pasyati. Uv 27,15 or 16 


yatha bubbudakam passe 

yatha passe maricikam, 

evam lokam avecchanam 
maccuraja na passati. Dhp-P 258 


10-1° [11 stanzas of the *silavarga completed. ] 
asadho agidamiio [ya] assaddho akatannti ca 
.. dhjiched(o) ca yo nara sandhicchedo ca yo naro, 


"cron *capa-atipatitan cf. Brough (1962: 273), Norman (1997: 138); our text does away with the stray 


adhi°. 
'?. The distribution of space used is unclear. 
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hada[vavagasJo+++" hatavakaso vantaso 
+4+4+4+44+44 [*2,1 = 12] sa ve uttamaporiso. Dhp 97 


asSraddho akatamfit ca 
samdhicchedo ca yo naro, 
hatavakaso vantaso 

sa ve uttimaporuso. Dhp-P 333 
asraddhas cakrtajfias ca 
samdhicchetta ca yo narah, 
hatavakaso vantasah 

sa vai tuttamaptrusah. Uv 29,23 


(12:)+++++4+44 yasa sadha i prafia ya 

+......_ [k-va]la viya otrapi’a hiri, 

so hi maadhano logo ° so ho maha-dhana bhodi 
mahamamiiida ya .. + [*2,2 = 13]"* moham afia baho dhana. Dhp-G* 260 


yo driste dhamme labhati 

sraddham pramfiam anuttaram, 

sa ve mahaddhano loke 

moham amfiam bahum dhanam. Dhp-P 330 


++tt++++ asadhehi kradavehi 
(13:)4+++++4+4+4.... phisunehi vivhuda-nanahi, 

[sakha na ka]reda padido _ sakha na kari’a panido 

samgadi kavurusehi paviyo _ [*2,3 = 14] sagadi kavurusehi paviya. Dhp-G* 228 


pisunena ca kodhanena 

maccharina ca vibhitinandina, 
sakhitam na kareyya pandito 

papo kapurisena samgamo. ThG 1018 
asraddhebhih kadaryebhih 

pisunair vibhitinandibhih, 

sakhyam kurvita na prajiiah 

samgatih papair hi papika. Uv 25,1 


sadhehi ca [p]:-+++++ sadhehi ya peSalehi ya 
(14:))+4+++++++4+4++4+ Silavada yi bahosudehi ya, 
+ kha kurveya padi __ sakha kuvi’a panido 


samgati sampurusehi bhadiya __[*2,44=15] sagadi sapurusehi bhadi’a. Dhp-G* 229 


>. For vavagaso cf. the similar dittography in kujararo (kufjarah) Dhp-G* 2,12. For the stanza cf. Hara 
1992. 

This stanza has no clear parallel. The padas a+b) in the Dhp-P can be compared to Uv 10,9ab and padas 
c+d) are similar to Dhp-G* 260 and Dhp-P 330, but the end of pada b) in Dhp-G* has no counterpart 
anywhere. Pada d) shares the first four consonants with Dhp-G* 260 when spoken, and with Dhp-P also 
in writing, so that a faulty reconstruction in Dhp-G* seems at least possible, changing moham anyam to 
maham (Pkt; Skt mahantam) manye(ta). A “reconstruction” in the course of oral transmission would 
account for the differences. 


14. 


33 


ARIRIAB XVIII (2015) 


saddhena ca pesalena ca 

pafifiavata bahussutena ca, 

sakhitam hi kareyya pandito 

bhaddo sappurisena samgamo. ThG 1019 
srdddhebhih peSalebhis ca 

Silavadbhir bahuSsrutaih, 

sakhyam kurvita saprajiiah 

samgatir bhadrair hi bhadrika. Uv 25,2 


dadamti [hi] ++++ dadanti' ve yathdsaddham 
++++tt+4++ yathapasadanam jano, 

(15: ++++++++ tattha yo manku bhavati 
++++..bh-yano paresam panabhojane 

na so divo va radi va na so diva va rattim va 

samasim asigachati__[*2,5 = 16] samadhim adhigacchati. Dhp 249 


dadanty eke yatha sraddha 
yathavibhavato janah, 

tatra yo durmana bhavati 

paresam panabhojane, 

nasau diva ca ratrau ca 

samadhim adhigacchati. Uv 10,12 


dadanti ve yathasraddham 
yathaprasadanam jana, 

tatha yo dummano hoti 

paresam panabhojane, 

na so diva ca ratto ca 

samadhim adhigacchati. Dhp-P 327 


wttttttt ahu tuyham pure saddha 
(16:)+++++++4++4+ sa te ajja na vijjati, 

+++t+tt+++ yam tuyham tuyham ev’ etam 

+ [sti ducari|do mamo __[*2,6 = 17] n’ atthi duccaritam mama. ThG 246 
vigadasadha na sevea vitasaddham na seveyya 

udavanam + +++ udapanam v’ anodakam, 
(17:)++++++4++4 sace pi nam anukhane 
+4+t+4+4+4+44 [*2,7 = 18] vari kaddamagandhikam. Ja V *233 


vitasraddham na seveta 

hradam yadvaddhi nirjalam, 

sa cet khanel labhet tatra 

vari kardamagandhikam. Uv 10,14 


... nah parikhaned 
vari karddamagandhika. Suba8i 118c+d, 


'S- On dadati vs. dadanti in Dhp a) cf. Norman 1997: 121. 
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++ -a-a dhrua sadha 

idi dritho maya pure _ 

yasa dritho [tasas-].._ 
+++4+(18:) +++ +4 [*2,8 = 19] ° 


+++4t4t¢4+ 
++++++4+[d-v-] 

[m: .y-t-V-v-s: .. 
+ittttet 
(19:)++++++4++4+ 

wt +$+4+444 [*2,9 =20]” 


+... [Sa v- jina bh-t-] 

ly: prata asava|ksayo 

jida me pavaga dhama 
tasvahuuvaga.... = [*2,10 = 21] 


++++ (20:) gahe budho 
magasana giri[v]ranu” 

Sarva samjaia netva __ 

ka sa dani naeSasi [*2,11 = 22] 
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*.. dhruvam sraddham 
*idam drstam maya pura 


madisa ve jina honti 

ye patta asavakkhayam, 

jita me papaka dhamma 

tasma’ ham upaka jino. VinI 8, MNI171 
jina hi madréa bhonti 

ye prapta asravaksayam, 

jita me papaka dharma 

tasmad aham upaka jino. Mvu III 326: 19f. 
jina hi madrsa jnteya 

ye prapta hy asravaksayam, 

jita me papaka dharmas 

tato "ham upaga jinah. Uv 21,5" 

agato kho mahasamano 

magadhanam giribbajam, 

sabbe safijaye netvana 

kam su dani nayissati. Vin I 43 


prapto rajagrhe buddho 

magadhanam (purottame 

sarve samjayino) nitah 

kim nu bhiyo nayisyatha. CPS II 394 no. 3 


agato Sramano gautamo 
magadhanam girivrajam, 

(sarve samjaye) netvana 

kam su nama nayisyati. Mvu III 90 


‘No parallel was found in the standard corpora. Padas b-c) are similar to yatha drstani me pura in the 


ASokavadana (ed. Mukhopadhyaya: 118), but the context hardly allows a comparison. 


‘ Not much is left of this stanza and its beginning and length are difficult to define. If more material broke 


away from the lateral edge, then even two stanzas may be missing. 


d); cf. also CPS II 130 no. 8. 


’ Cf. Lalitavistara (ed. Lefmann) p. 406: 6f, with a reading as Uv for a-c), but tenopagajino hy aham in pada 


’ The -vranu certainly is not the expected -vrajo, but possibly miscopied with -vanam in mind. In d) naesasi 
the si is written over an original ¢i or di, providing a further link to the CPS. The Chinese version of the 


Vinaya (Waldschmidt 1962: 395b) refers to Rajagrha too, while the Tibetan does not. 
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neyamti ya mahavira nedi hi mahavira 

sadhame([na tasa] + + sadhamena tadhakada 

(21:) dhamena neamanasa dhamena ne’amanana 

ka y asuye viyanamda [*2,12 = 23] ka y-asu’a vi’anadu. Dhp-G* 267 


nayanti ve mahavira 
saddhammena tathagata, 
dhammena niyyamananam 
ka usiiya vijanatam. 

Vin I 43 = SN I 127/278 no. 515 
nayanti ve mahavira 
saddharmena tathagata 
dhammena nayamananam 
ka asuya vijanato. Mvu III 90 


nadantitha mahavirah 
saddharmena tathagatah, 
dharmena nadamananam 

ke tv astryed vijanakah. Uv 21,8 


ma kujararo” nagomasava”™ ma kufijara nagam Aasida 

dukha hi kujaro nagasamado dukkho kufijara nagamamsado 

nat+++++++4++ na hi nagahatassa kufyjara 

(22:) suati bhomti” idam param gado sugati hoti ito param yato. Dhp-P 213 
[*2,13 = 24] 


ma kufijara nagamasado 

dukkham hi kufijara nagamasado, 

na hi nagahatassa kufijara 

sugati hoti ito param yato. Vin II 195” 


aradhavirya pahidatva araddhaviriye pahitatte 
nica dridhaparakrama niccam dalhaparakkame, 
samaga savaga pasa samagge savake passa 
esa budha..+++ [*2,14=25] esa buddhana vandana. 


ThiG 161; cf. ThG 156 a+b) 


t+t++4+44 nica hi avi’anada 

(23:) caramti amara [vi—si]hu™* caradi amara viva 

sadhamam ta viyanamti sadhama du vi’anada 
aduraseva Sadvari [*2,15 = 26] aduraseva Sadvari. Dhp-G* 256 


yada ca avijananta 
iriyanty amara iva 


°° The first ra in kujarari is crossed in an unusual way and thus most likely marked as deleted. 


21. . 2 - 2 
As a correction a strong stroke changed ndgamdasava to nago masava. 


*- There is a clear curl at the foot of bho, so that the anusvara must have been regarded as indispensible. 
* Cf. Ja V 336. 
**- sihu: vi overwritten with si, 
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vijantanti ca ye dhammam 
aturesu anatura. ThG 276 
bala ihavijanantas 

caranti hy amara iva, 
vijanatam tu saddharmam 
aturasyaiva Sarvari. Uv 22,2 


ekasana ekaSayo ekasana eka-saya 

egayiam atamtri[a] eka-’iya’i savudu * 
+H++tttt¢+ eku ramahi atvana 

(24:) vane ca ekayo vase [*2,16 = 27] arafii’® eka’o vasa. Dhp-G* 259 


ekasanam ekaseyyam 

eko caram atandito, 

eko damayam attanam 
vanante”’ ramito siya. Dhp 305 


ekasanam ekaseyam 
ekacariyam atandrito, 

eko ramayam attanam 

vanante ramita siya. Dhp-P 313 


ekasanam tv ekaSayyam 
ekacaryam atandritah, 

ramayec caikam atmanam 
vanesv ekah sada vaset. Uv 23,2 


ekasanam eka-Sayya 
eka-caryyam ata(ndr)i(tah) 


ceed vaset. Subasi 297 


dure samte pravegamti™* dire santo pakasenti 
himavata va parvada himavanto va pabbato, 

asamta na pragaSat[i] asant’ ettha na dissanti 
++t+t+4t+4+4+4+ [*2,17 = 28] rattikhitta yatha sara. Dhp 304 


25: 


26. 


20: 
28. 


The stanza says the same as ThG 541 where, however, ekdkiyo expresses what is eko caram (Dhp), 
ekacaryam (Uv), eko ramayam (Dhp-P) and ekacadryyam (Subasi). Dhp-G* uses ekdkiya as well when 
saying egayiam. In the Dhp-G* too ekakiya is much better suited to explain eka’iya than *ekacarydya 
which Brough adduced on the basis of the parallels known at that time. The following i and savudu may 
both go back to an exemplar where the standard term atamdrito was damaged in the lower part of the 
characters. The “reconstruction” seems to have interpreted the remnants of a as an i, being a contracted 
ca. The upper parts of sa and ta look alike, and so savudu (sarvada) crept in where atamdrido was 
before. 

All versions use vana in pada d), only Dhp-G* prefers aranya, possibly as a reaction to local conditions 
where “woods” are scarce, but “unfriendly areas” galore. 

On vanante vs. vanante Norman 1997: 135. 

As pada d) shows, pragasamti must have been the original reading. Here, ga was misread as ve. The 
inverse process influenced the engraver of a seal of Vema Takhtu, which now reads grama-takhtu 
instead of vema-takhtu (Falk 2009: 111). 


37 


ARIRIAB XVIII (2015) 


(*10-4-1-1) 


(25:) acarita bramacariyo 
aladhva yo[gana” dhana] 

Sati cava vigirna va 

poranani anusvara® [*31 = 29] 


jila]++++4++4+4++4+ 

(26:) asa Sariram pi jaro uveti __ 

sada du dhama na jaro uveti 

sato hi na sadha”' pravedeamti [*3,2 = 30] 


dhi [t-]..+++++ 
t++t+t+t+t+e+ 
(27:) .. .. bmano]rama bibo 


29. 


durat santah prakasyante 
himavan iva parvatah, 

asanto na prakasyante 
ratriksiptah fara yatha. Uv 29,19 


[16 stanzas of the varga” are completed. ] 


++ttett+ 
++t+et4+ 
++ttet4+ 
poranani anusvaru. Dhp-G* 139 


acaritva brahmacariyam 
aladdha yobbane dhanam, 

senti capatikhina va 

puranani anutthunam. Dhp 156 
acaritta brahmaceram 

aladdha yovvane dhanam, 

Senti capadhikinno va 

poranani a’nutthunam. Dhp-P 230 
acaritva brahmacaryam 
alabdhva yauvane dhanam, 
Senti capatikirmna va 

pauranany anucintitah. Uv 174 
jiyadi hi raya-radha sucitra 
adha Sarira bi jara uvedi 


sada du dharma na jara uved 
sado hi sa sabhi praverayadi. Dhp-G* 160 


jiranti ve rajaratha sucitta 

atho sariram pi jaram upeti, 

satafi ca dhammo na jaram upeti 

santo have sabbhi pavedayanti. Dhp 151 


jiryanti vai rajarathah sucitra 

hy atho Sariram api jaram upaiti, 

satam tu dharmo na jaram upaiti 

santo hi tam satsu nivedayanti. Uv 1,28 


dh . . jimi jare astu 


The lost part in line 24 should have contained the number of stanzas in the varga, sixteen in all. There is 


no unanimity with the parallels regarding a main topic of the varga, so that I assume that the compilers 


had a sort of prakirnakavarga in mind. 
30. 


31. 


Again va misread as ga, a mistake that lead from vema-takhtu to grama-takhtu, s. above fn. 28. 
Probably, sadha stands for satam, as does sada in pada c), with a “spontaneous” aspiration as in janadhu 


(janatah) Dhp-GS 37, or in phurv- (piarvam) Dhp-G* 4,9. 
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jarae abhimadeti [*3,3=31] see eee Dhp-G* 140 


dhi tam jamm?i jare atthu 
dubbannakarani jare, 

tava manoramam vimbam 
jaraya abhimadditam. SN V 217 


dhik tvam astu jare gramye 
virupakarani hy asi, 

tatha manoramam bimbam 
jaraya hy abhimarditam. Uv 1,29 


[yo vi vasaSado jiv-] yo pi vassasatam jive 
sarve mucuparayana sabbe maccuparayana 
+++4+t+4+44+ na kifici parivajjeti 
wttt+4+4+44 [*3,4 = 32] sabbam evabhimaddati. 
SN V 217 Burmese mss 


yO ’pi varsasatam jivet 
so ’pi mrtyuparayanah, 
anu hy enam jara hanti 
vyadhir va yadi vantakah. Uv 1,30 


(28:) +++... sva duhinam ca vasido jinnafi ca disva dukkhitafi ca byadhitam 
mudam ca drisvana avedacedaso matafi ca disva gatam ayusamkhayam 
achicha dhiro gihibadhana[n]- _ tato aham nikkhamittina pabbajim 
++ttt++4+444 [*3,5 = 33] pahaya kamani manoramani. ThG 73 


jihmam ca drista dukhitam ca vyadhitam 
pretaf ca drista na cirassa manavo, 

samvego tippe (?) vipulo (?) ajayatha 
acchecchi dhiro grhibandhanani. Dhp-P 260 


jimam ca drstveha tathaiva roginam 
mrtam ca drstva vyapayatacetasam, 
jahau sa dhiro grhabandhanani 

kama hi lokasya na supraheyah. Uv 1,27 


(29:) parijanam idam ruvo parijinam ida ruvu 
ruvanedo prabhamgunu ro’a-neda pravhaguno 
bhesati” pudasamteso™ bhetsidi pudi.... 
maranamta hi jivida[*3,6=34] —......... Dhp-G* 142 


parijinnam idam ripam 
roganiddam pabhangunam, 
bhijjati putisandeho 


To be compared with what Norman (1997: 99) collected on the future forms of root bhid. 


33. _teSo for -deha could be a miswritten -teyo from -teo with elided h as in patinivaito (pratinirvahitah) or 


siasena (simhasena) or danamue (danamukha). However, cases where hy becomes S are attested and may 
have influenced plain / as well. 
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maranantam hi jivitam. Dhp 148 


parijinnam idam ripam 
roganidam prabhamguram, 
bhijjzhiti¢ti) putisamdeho 
maranattam hi jivitam. Dhp-P 259 


parijirnam idam rupam 
roganidam prabhanguram, 
bhetsyate pity asamdeham 
maranantam hi jivitam. Uv 1,34 


anuyasa [s]/-++++ manujassa sada satimato 
(30:) matra janadhu ladhva bhoyano mattam janato laddhabhojane, 
tanu asa bhavati vedana tanu tassa bhavanti vedana 
Sanayo jivati ayu palati [*3,7 = 35] sanikam jirati ayu palayam. 


SN I 81+82/185+186 nos. 402+403™ 


manujassa sada satImato 

mattam janiya laddhibhojane, 

tanuka ’ssa bhavanti vedana 

Sanikam jirati ayu palayam. Dhp-P 78 


manujasya sada smrtimato 

labdhva bhojanamatrajanatah, 

tanukasya bhavanti vedanah 

Sanakair jiryati ayuh palayam. Uv 29,14 


mumce purado [mumc]- + + + muju pura muju pachadu 

+++4+ (31:) bhavasa parago majadu muju bhavasa parako 

sarvatra vimutamanasa sarvatra vimutamonaso 

na punu jatijaro uvesasi [*3,8 = 36] na punu jadijara uvehisi. Dhp-G* 161% 


mufica pure mufica pacchato 

majjhe mufica bhavassa paragu, 
sabbattha vimuttamanaso 

na punafi jatijaram upehisi. Dhp 348 


mufica pure mufica pacchato 

majjhe mufica bhavassa paragu, 
sabbattha vimuttamanaso 

na puno jatijaram upehisi. Dhp-P 150 


mumca purato mumca pascato 
madhye mumca bhavasya paragah, 
sarvatra vimuktamanaso 

na punar jatijaram upesyasi. Uv 29,57 


4 Ja 1294 c) tani tassa ~ Dhp-a III 265 c) tanu tassa, B tanuk’assa. 
*>- Cf Caillat 1978 for an explanation of this form; Dhp-G* presents standard Gandhari instead. 
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ajara jivamanena 

daSamanena niva|ti] 

t++t+t+4+4+44+ 

(32:) yovaksemo anuta [*3,9A = 37A] * 


ajaro jivamanena ayara jiyamanena 

daSamanena nivuti dajamanena nivrudi 

nimesa paramo Sodhi nimedha*’ parama Sodhi 

yoyaksemo anutaro [*3,9B = 37B] * yoka-ksemu anutara. Dhp-G* 159 
ajaro jiamanena 


dasaman(*ena) nivudi 
nimesa parama Sati 
yoaksemo (*anutaro) Baums (2009: 564) 


ajaram jiramanena 

tappamanena nibbutim 
nimmissam paramam santim 
yogakkhemam anuttaram. ThG 32 


(33:) uvaniyati jivida apomayu upantyati jivitam appam ayu 
jarovanidasa na bhati trana jarupanitassa na santi tana, 

ede bhaya marana preksama” etam bhayam marane pekkhamano 
pufiani kurvea suhavaga + [*3,10 = 38] pufnani kayiratha sukhavahani. 


SN 12/4 no. 3 = ANI 155, ab) Ja IV 398 


(34:) uvaniati jivido apomayu upantyati jivitam appam ayu 
jarovanidasa na bhoti trana jarUpanitassa na santi tana 

ede bhaya marana preksamana etam bhayam marane pekkhamano 
logamisa pra-aha Sa .. + + [*3,11 = 39] lokamisam pajahe santipekkho. 


SN 12/4 no. 4= ANI155 


(35:) [a]lcayamti kale tarayati rati[a?]__ accenti kala tarayanti rattiyo 
[vaya punu an(u)p(ru)[ve jaham|ma vayoguna anupubbam jahanti. 
[ido] bha[yamaran] pre[ksamana] etam bhayam marane pekkhamano 
+++4t+44¢4+4+4+44 [*3,12 = 40] punnani kayiratha sukhavahani. 


SN 13/5 no. 5; ab) Ja IV 487 


(36:) [aca]yamti kale tvarayat[i] radiyo_ accenti kala tarayanti rattiyo 
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vayo punu” anapuna °” anapruve jahamti vayoguna anupubbam jahanti, 


36. Zi 5 Sin as eA Ae ‘: : 
This stanza, with some variations, is immediately repeated in a more complete form. 


°7, ‘The future nimmissam in ThG has an equivalent nimesa in Dhp-G*. The multiple nimedha in Khotan 
(Dhp-G* 156-159), which Brough derives from nir-md, is most likely to be explained as a “wrong 


Gandharisation” of a not understood nimesa. 


°8- Because of a large knothole the line is ended here. 


39. 
No na or no closes preksama. 


a vayo punu parallels vayogund and can be explained with the rule that a velar stop at the beginning of the 


second member of a compound can be elided; cf. ekatita from ekakita, or dharmatita from dharmagupta. If 
vayoguna had an intermediate form of *vayotina then una may have be faultily restored to puna. 


“|. The dot after anapuna marks this word as deleted. 
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edo bhayo marana preksamana ° etam bhayam marane pekkhamano 
[*3,13 = 41] lokamisam pajahe santipekkho. 

SN 13/5 no. 6 

acayati aho + + atiyanti hy ahoratra 

+++4+t4t+44 jivitam coparudhyate, 

(37:) ayu ksiyati mracana __ ayuh kstyati martyanam 

kunadisu yasodayo - [*3,14 = 42] kunadisu yathaudakam. Uv 1,18 

° asa pavani kamani atha papani kammani 

karo balo na bujati karam balo na bujjhati, 

svagehi kamehi [ya] + sehi kammehi dummedho 

++++4+444 [*3,15 = 43] aggidaddho va tappati. Dhp 136 


sa cet papani karmani 

kurvam balo na budhyate, 
karmabhih svais tu durmedha 

hy agnidagdhaiva tapyate. Uv 9,12 


(38:) sahi ege na driSati _ sadi eki na diSadi 

prane” dritha bahojana pradu ditho baho-jano 

prani ege na drifati__ pradu eki na disadi 

sai dritha bahujana [*3,16 = 44] sadi ditha bahojano Dhp-G* 151 


sayam eke na dissanti 

pato dittha bahujjana, 

pato eke na dissanti 

sayam dittha bahujjana. Ja TV 127 = VI 28 


sayam eke na dréyante 

kalyam drsta mahdjanah, 
kalyam caike na drsyante 
sdyam drsta mahajanah. Uv 1,7 


tatra ko vispige mraca tatra ko viSpasi maco 
wbttttsest daharo si di jividi 

(39:) dahara yeva mriyamti dahara vi miyadi 

na’ nari ca egaSo [*3,17 = 45] nara nari ca ekada. Dhp-G* 152 


daharapi hi miyanti 

nara ca atha nariyo, 

tatha ko vissase poso 

daharo ’mhiti jivite. Ja VI 26* 


tatra ko viSvasen martyo 
daharo ’smiti jivite, 
daharapi mriyante hi 


prane and prani could probably be misreadings from a carelessly written pradu; alternatively they can 


be derived from prahne, “in the early morning”. 
43: A fter the first na the ra was omitted. 
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° yasa phalasa pakasa 

nico padanado bhayo 

eva ja[d]-++++ 
++t+++++4+4 [*3,18 = 46] 


(40:) ye ca vurdha ye ca dahara ° 

ye ca majimaporusa 

anapruvo pravatamti 

phala paka va bamdhana _ [*3,19 = 47] 


[s]}+++++4++ 
t+++t+t+4+4+ 4+ 

(41:) yasa[ka]ma gramiSati 
pufiapava-phal(o)vaga 

niraya pavakamamta ___ 
put+++++t+4++ [*3,20 = 48] 


t++t+++4+4+ 

(42:) pufia kurvea ta[.. ..] 

pufia hi paraloasmi 

praditha bhamti pranina _ [*3,21 = 49] 


nara naryas ca-n-ekasah. Uv 1,8 


yadha phalana pakana 

nice padanado bhayo 

emu jadasa macasa 

nica maranado bhayo. Dhp-G* 147 


phalanam iva pakkanam 

pato patanato bhayam 

evam jatanam maccanam 

niccam maranato bhayam. Sn 579 


yatha phalanam pakvanam 

nityam patanato bhayam, 

evam jatasya martyasya 

nityam maranato bhayam. Uv 1,11 


ye vrudha ye ya dahara 

ye ca majima-porusa 

anupova [pravaya]di 

phala paka va banana. Dhp-G* 146 


ye ca vrddha ye ca dahra 

ye ca madhyamapurusah, 

anupurvam pravrajanti 

phalam pakvam va bandhanat. Uv 1,10 


ye ca vuddha ye ca dahara 


ye ca majjhima-porisa. Ja VI 572, 2325 ab) 


sabbe satta marissanti 
maranantam hi jivitam, 
yathakammam gamissanti 
pufifapapaphalipaga, 
nirayam papakammanta 


pufifakamma ca suggatim. SN 197/218, 431 


sarve satva marisyanti 
maranantam hi jivitam, 
yathakarma gamisyanti 
punyapapaphalopagah. Uv 1,23 


tasma kareyya kalyanam 
nicayam samparayikam, 
pufnani paralokasmim 
patittha honti paninam. SN I 97/218, 432 
tasmat kuruta punyanam 

nicayam samparayikam, 

punyani paraloke hi 

pratistha praninam hi sa. Uv 5,22 
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puiia deva pra[Saméamti|] punyam devah prasamsanti 


sam[ma]+++++4 [*3,22=50]* samacaryam ca yas caret, 


iha canindito bhavati 
pretya svarge ca modate. Uv 5,23 


+++4+ (43:) kalagada bahujana __ priyam mrtam kalagatam 
salohimda kamdida® drigharatro __ jfiatayah sahitah sthitah, 


tam tadiSo viparinamo fiadina ___ 


tam drigharatro..¢++++++++ Socanti dirgham adhvanam 
(44:) dridhavirya-nikramo ° [*3,23 = 51]*° duhkho hi priyasamgamah. Uv 5,7 


bhave bhaya drisva [*3,24 = 52] bhave caham bhayam drstva 


bhiyas ca vibhavam bhave, 
tasmad bhavam nabhinande 
nandi ca vibhavena me. Uv 29,22 


sa pramilasavagho _ tatha-r-iva Samana prabhitapramfa 

ayira ayirapathesu sicchamana, 
dukha hi jati-marano jati-jaramaranabhayadditta dukkhatta 
punapuna avi sa[ma] vyayamanti api prapunema santim. 
EEE [73,25 = 531” Dhp-P 120 
(45:) yasa rati-vavasena yasa radi vivasina 
ayu-v-apadaro siya___ ayu aparado si’a 
apodago va matsana apodake va matsana 
ki nu tesa kumaleda _ [*3,26 = 54] ki tesa u kumulana.”” Dhp-G* 145 


44. 
45. 
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47. 
48. 


49, 


yassa ratya vivasane 

ayum appataram siya, 

appodake va macchanam 

kin nu komarakam tahim. Ja VI 26, vs. 101 
yesam ratridivapaye 

hy ayur alpataram bhavet, 

alpodake va matsyanam 

ka nu tesam ratir bhavet. Uv 1,33 


yasyam ratyam vyatitayam 


Padas c+d) are definitely left unwritten. 
kamdida probably absolutive for kanditva, “having bewailed”. 


’ The parallelism with Uv does not reach very far. The metre is different and only a few notions are the 


same. It is even unclear if the text consists of one or two stanzas. Although the text could be scanned in 
many ways, the pronounced spaces suggest a mixture of 11 and 12 syllables per pada. 

The parallelism with Dhp-P is very faint, but a true equivalent could not be traced. 

Skt ratrivivdsena. Brough (1962: 221) seems to have taken radi as an equivalent for ratyd in Ja. The 
possible metathesis vavasane — vavasina can certainly be abandoned for the instrumental, likewise 
The Dhp-GS version does away with the difficulties Brough (1962: 221) encountered with u kumulana. 
Obviously, the scribe of Dhp-G* rather thought of Skt kumuda than of kumdratd. which is present in 
the parallel Mbh 13.134,57 appendix 15,4062f. For r—l cf. jalayuga, Skt jarayuja at Wardak or 
saleloa (saroruham) in Lenz 2003: 42. 
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yam eva pa[dh]- +++ 
t++t+t+t+t+et 

(46:) abhuthido so vrayati __ 

so gatva nanivatati___[*3,27 = 55] 


sado vrayama anivatamana 
diva ca ratica palujamana __ 
me[ts])}++++++++ 


(47:) dukhana jatimaranena phutha___ 
[*3,28 = 56] 


tasva sada janarada samahidam 
adavino jatiksayatadasa___ 
maro saseno abhi[bh]- + + + 


(48:) bhavasa jatimarana[sa paraga]___ 
[#329 =°57] 
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ayur alpataram bhavet, 
gadhodake matsya iva 


kim nu tasya kumarata. Mbh 13, app.15,4062 


yam eva padhama radi 

gabhi vasadi manavo 

avithidu so vayadi 

so gachu na nivatadi. Dhp-G* 144 


yam ekarattim pathamam 

gabbhe vasati manavo, 

abbhutthito va sayati 

sa gaccham na nivattati. Ja IV 494 


yam eva prathamam ratrim 
garbhe vasati manavah, 
avisthitah sa vrajati 

gatas ca na nivartate. Uv 1,6 


sada vrajanti hy anivartamana 
diva ca ratrau ca vilujyamanah, 
matsya ivativa hi tapyamana 
duhkhena jatimaranena yuktah. Uv 1,31 


tasma sada jhanarata samahita 

atapino jatikhayantadassino, 

maram sasenam abhibhuyya bhikkhavo 
bhavatha jatimaranassa paraga. It 40f. 


tasmat sada dhyanaratah samahita 
hy atapino jatijarantadarsinah, 


maram sasainyam hy abhibhiya bhiksavo 
bhaveta jatimaranasya paragah. Uv 1,42 


[20]-4-4-1 [29 stanzas of the *jara-varga completed.] 


asvajayamala mamtra 
an[u|thana-mala ghara__ 

malo malosa kosi[jo] 

++++++ (49:) malo [*4,1 = 58] 


malo ist[r]i ducarido __ 
matsariyo dadado malo 
malo hi pavaga dhama ° 


asajjhayamala manta 
anutthanamala ghara, 

malam vannassa kosajjam 

pamado rakkhato malam. Dhp 241 


asajjhayamala veda 

anutthanamala ghara, 

malo vannassa kosajjam 

pramado rakkhatéam malo. Dhp-P 157 


mal’ itthiya duccaritam 
maccheram dadato malam, 
mala ve papaka dhamma 
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asvi loge parasvi ca _ [*4,2 = 59] asmim loke paramhi ca. Dhp 242 


malo istiye duccaritam 
maccheram dadatam malo, 

malo papani kammani 

assim loke paramhi ca. Dhp-P 158 


ado malo maladaro tato mala malataram 
t4+4+4+4+4+4+4 avijja paramam malam, 

(50:) ede mamla prahatvana etam malam pahatvana 

nimalam bhosa bhiksavo [*4,3 = 60] nimmala hotha bhikkhavo. Dhp 243 


tato malataram brimi 

avijja maranam malam, 

ete male prahattana 

nimmala caratha bhikkhavo. Dhp-P 159 


ayasa hi malo samuthida ayasa va malam samutthitam 

tado uthaye-m-eva khayati tatutthaya tam eva khadati, 

eva anigama ..+ ++ evam atidhonacarinam 

(51:) svagani © nayati dugati [*4,4 = 61] sani>' kammani nayanti duggatim. Dhp 240 


ayaso hi malah samutthitah 

sa tadutthaya tam eva khadati, 

evam hy anisadmyacdrinam 

svdni karmani nayanti durgatim. Uv 9,19 


ayasa tu malo samutthito 

tato utthaya tam eva khadati, 

em eva vidhtinacariyam 

sakani kammani nayanti doggatim. Dhp-P 160 


anupruvena mesavi anupubbena medhavi 

stogostogo khanakhana thokamthokam” khanekhane 
kamaro rayidams eva kammaro rajatass’ eva 

nidhame maf[la] + + + [*4,5 = 62] niddhame malam attano. Dhp 239 


anupurvena medhavi 

stokam stokam ksane ksane, 
karmaro rajatasyaiva 

nirdhamen malam atmanah. Uv 2,10 


anupurvvena medhavi 
thokathokam khane khane, 
kammaro rajatasseva 


°° karmani was left out in haplography. 


Von Hiniiber & Norman (1994: 68) prefer sakakammani over sani kammdani, which is found in the 
Burmese and Thai mss and further supported by all our parallels. 

Von Hiniiber & Norman (1994: 68) prefer thokathokam as in Patna over the thokamthokam of the Thai 
mss. As I see dmredita compounds also the first nasal would be compulsory. 
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+t+t++4+4+44 

(52:) yamapurusa vi ya de uthida___ 
uyodamuhe™ va tithasi 

paseya pi ya de na vijadi [*4,6 = 63] 


uly-m-]+++++++ 

(53:) kamaro rayidam va nidhame ___ 
nidhatamalo ana _ gano 

diviya ariyabhumi eSasi [*4,7 = 64] 


ekamulo du..+++ 
t++t+t+t+t+e+ 

(54:) samudro badaSavato 
padalo pa[dari mun]i [*4,8 = 65] 


pradur abhusi magadhesu phurv- 
[dha-o asSudho sama] ..+ +++ 
fe tat O52) 


Sunamtu dhammo vimulenanubudhi 


[*4,9 = 66] 


yasa satrifati soda ° 
manoprasavano bhuyo 
vaha vahamti dru[dri] .. 
++++++4++ [*4,10 = 67] 


53. 


ms also speaks for te. 
54, 


expected sai (sayam) could be another case. 
55. 


niddhame malam attano. Dhp-P 163 


pandupalaso va dani si 

yamapurisa pi ca te upatthita 
uyyoga-mukhe ca titthasi 

patheyyam pi ce te na vijjati. Dhp 235 


pandupalaso ca dani si 

yamapurusa pi ca fe upatthita, 
uyyogamukhe ca tisthasi 

patheyam pi ca te na vijjati. Dhp-P 161 


so karohi dipam attano 

khippam vayama pandito bhava, 
niddhantamalo anangano 

dibbam ariyabhimim ehisi. Dhp 236 


uyyamassa ghatassa attana 

kammaro rajatam va niddhame, 
niddhantamalo anangano 

bitiyam ayirabhtimim esi. Dhp-P 162 


uttisthata vyayamata 

kurudhvam dvipam atmanah, 

karmaro rajatasyaiva 

haradhvam malam atmanah, 
nirdhantamala hy anangana 

na punar jatijaram upesyatha. Uv 16,3 


ekamilam dviravattam 

timalam paficapattharam, 
samuddam dvadasavattam 
patalam atari isi. SN 132/68, 147 


patur ahosi magadhesu pubbe 

dhammo asuddho samalehi cintito, 

avapuretam amatassa dvaram 

sunantu dhammam vimalenanubuddham. 
SN I 137” 


yassa chattimsati sota 
manapassavana bhusa, 

vaha vahanti duddittham 
samkappa raganissita. Dhp 339 


Von Hiniiber & Norman (1994: 67) prefer tam over te against the Burmese edition. As does Patna, our 
The d in uyodamuhe is rather a misread ga than a d as hiatus bridger, although sadi in Dhp-G* 151 for 


The Pali stanza is found several times in the Majjhimanikaya and the Vinaya, but more adaptations 


from the SN are found in this varga and so this origin is the most likely. 
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(56:) raga doso ca moho ca 

puruso pavacedaso 

himsamti atmasabhuda 

tvayasara bha™ sva pha[la] [*4,11 = 68] 


t++t++4+44+ 

(57:) ki ti ayinaSadiya 

ataro gahana kitva 

bahiro parimajasi [*4,12 = 69] 


10-1-1 


yasa vi ruyido pupho 

[vanavata] ++++ 

(58:) eva subhasido vaya _ 

aphalo [bh](o)[t](i a)[k](ur)[vado] ° 
[*5,1 = 70] 


°° bha probably arose from a miscopied va. 


yassa chattrisatim sota 
manaphassamaya bhrisa, 

vaha vahanti dudristim 

samkappa geredhanissita. Dhp-P 237 


srotamsi yasya sattrimsan 
manahprasravanani hi / 

vahanti nityam durdrsteh 

samkalpair gredhanihsritaih. Uv 31,29 


lobho doso ca moho ca 
purisam papacetasa, 
himsanti attasambhuta 
tacasaram va sam phalam. 


SN 198/219 no. 433 = It 45 


ki di jada’i drumedha 

ki di ayina-Sadi’a 

adara gahana kitva 

bahire parimajasi. Dhp-G* 2 


kin te jatahi dummedha 

kim te ajinasatiya, 
abbhantaram te gahanam 
bahiram parimajjasi. Dhp 394 


kim te jatabhir durbuddhe 

kim capy ajinasatibhih, 
abhyantaram te gahanam 
bahyakam parimarjasi. Uv 33,6 


[12 stanzas of the *malavarga completed.] 


yatha vi ruyida pusu 

vanamada agana’a 

emu subhasida vaya 

aphala .. akuvadu. Dhp-G* 290 


yathapi ruciram puppham 

vannavantam agandhakam, 

evam subhasita vaca 

aphala hoti akubbato. Dhp 51 = ThG 323 


yathapi ruciram puspam 
varnavat syad agandhavat, 
evam subhasita vaca 
nisphalasav akurvatah. Uv 18,6 
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yatha pi ruciram puspam 
vannavantam agandhakam, 

evam subhasita vaca 

aphala hoti akurvvato. Dhp-P 125 


57 


ya 
yasa vi ruyi[da p]u[ph]o _ yatha vi ruyida pusu 
vanavamto sugamdhiyo vanamada sagana’a 
eva subhasido va + + ++ emu subhasida vaya 
(59:) bh[oti] kurvada [*5,2 = 71] saphala bhodi kuvadu. Dhp-G* 291 
yathapi ruciram puppham 
vannavantam sagandhakam, 
evam subhasita vaca 
saphala hoti sakubbato. Dhp 52 = ThG 324 


yatha pi ruciram puspam 
vannavantam sagamdhakam, 
evam subhasita vaca 

saphala hoti kurvvato. Dhp-P 126 


Cf. Suba8i 222a+b, 223a+b. 


yasa vi pupharasiyo yada vi puspa-raSisa 
ku[ya] malaguna bahu kuya mala-guna baho 

eva jadena mracana emu jadena macena 
katavo kuSalo [va—ba]h(u) [*5,3 = 72] katavi..... Dhp-G* 293 


yatha pi puppharasimha 

kayira malagune baht, 

evam jatena maccena 

kattabbam kusalam bahum. Dhp 53 


yathapi pusparasibhyah 

kuryan malagunam bahin, 

evam jatena martyena 

kartavyam kusalam bahu. Uv 18,10 


yatha pi pusparasimha 

kayira malagune bahi, 

evam jatena maccena 

katavvam kusalam bahum. Dhp-P 130 


++tt+4+4+4+4+ yatha vi bhamaru puspa 

(60:) vanagamdho ahedayo __ vana-gana aheda’i 

paredi rasam adaya ___ paridi rasam ada’i 

eva game muni cara ° [*5,4 = 73] emu gami muni cara. Dhp-G* 292 


°7- This letter is written on a rough part of the bark. To avoid a separation from the rest of the stanza it is 
repeated further on. 
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yathapi bhamaro puppham 
vannagandham ahethayam, 
paleti rasam adaya 

evam game muni care. Dhp 49 


yatha pi bhramaro puspa 
vannagandham ahedayam 

pradeti rasam adaya 

evam gerame muni care. Dhp-P 127 


yathapi bhramarah puspad 
varnagandhav ahethayan, 

paraiti rasam adaya 

tatha gramam munis caret. Uv 18,8 


(parait)i rasam adaya 


evam g(r)ame (m)u(n)i(S) ... Subasi 224 
na paresu vilomaye na paresa vilomani 
na paresu krida[gid]- na paresa kidakida 
++tt++++ atvano i samikse’a 
(61:) samani visamani ca [*5,5 = 74] samani visamani ca. Dhp-G* 271 


na paresam vilomani 

na paresam katakatam, 
attano va avekkheyya 
katani akatani ca. Dhp 50 


na paresam vilomani 

na paresam krtakrtam, 
atmanas tu samikseta 

samani visamani ca. Uv 18,9 


na paresam vilomani 

na paresam kata’katam, 
attana ye aveccheya 

katani akatani ca. Dhp-P 309 


Cf. SubaSi 225, only a) preserved. 


yasa samkara-gudasvi ___ yadha sagara-’udasa 

ujidasvi mahapase ___ ujidasa maha-pathe 

paduma tatra jayea__ padumu tatra ja’e’a 

suyigamdho mano .. + [*5,6 = 75] suyigafia manoramu. Dhp-G* 303 


yatha samkaradhanasmim 
ujjhitasmim mahapathe 

padumam tattha jayetha 
sucigandham manoramam. Dhp 58 
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t++t+++4+4+4+ 

(62:) amdhahuda prusujana 

adiroyati (pa—pu)fiaya___ 
samme-sambudha-savaya ___[*5,7 = 76] 


na puphagamdho pradivado valya] + 

t++t+++4+4+4+ 

(63:) satana gamdho pradivadam vayati _ 

sarva di§a sapuruso pravayadi ° 
58:77] 


yatha samkaraktte tu 

vyujjhite hi mahapathe, 

padmam tatra tu jayeta 

Sucigandhi manoramam. Uv 18,12 


yatha samkarakutamhi 

ujjhitamhi mahapathe 

padumam ubbhidam assa 
sucigandham manoramam. Dhp-P 135 


yath(a) sankarakutasm(i) 

ujh(a)t(a)sm(i) m(ah)apathe, 

pa(dmam).. . jayeta 

Suci-g(a)n(dham) manorama. Subasi 226 


e[mu] saghasa-dhama’u 

ana-hodi prudhijane 

abhiroyadi prafia’i 
same-sabudha-savaka. Dhp-G* 304 


evam samkarabhittesu 

andhabhitte puthujjane, 

atirocati pafiflaya 
sammasambuddhasavako. Dhp 59 
evam samkarabhite ’smin 

andhabhite prthagjane, 

prajfaya vyatirocante 
samyaksambuddhasravakah. Uv 18,13 


evam samkarabhttesu 

andhabhite prthujjane, 

atirocanti pramnhaya 
sammasabuddhasavaka. Dhp-P 136 


ev(am san)k(a)rabh(t)t(asmi) 
a(n)dha...... 

. . (ro)cati prajaya 
samyaksambuddhasr(a)va(ka)h. Subasi 227 


....pradivada vayadi 

na mali’a takara canana va 

sadana gano pradivada va’ idi 

sarva diga sapuruso pada’idi. Dhp-G* 295 


na pupphagandho pativatam eti 

na candanam tagaramallika va, 
sata ca gandho pativatam eti 

sabba disa sappuriso pavati. Dhp 54 


na puspagandhah prativatam eti 
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na vahnijat tagarae candanad va, 
satam tu gandhah prativatam eti 
sarva disah satpurusah pravati. Uv 6,16 


na puspagandho pativatam eti 

na candanam tagaram vahlikam va, 

satan tu gandho pativatam eti 

sabba disa sappuruso pravati. Dhp-P 121 


tagaracamdanam ceva ——“‘—Cs—s—s—S. ya vi 

upa(le—lo) adhavar[s]}+ = = 8  — eee 

+tHt++4+4+4+4+ ... gana-ja[da|na 

(64:) silagamdho anutaro ° [*5,9 = 78] Sila-gano ivutama. Dhp-G* 296 


candanam tagaram va pi 
uppalam atha vassikt, 
etesam gandhajatanam 
silagandho anuttaro. Dhp 55 


tagarac candanac capi 

varsikayas tathotpalat, 

etebhyo gandhajatebhyah 
Silagandhas tv anuttarah. Uv 6,17 
candanam tagaram capi 

uppalam atha vassikim 

etesam gandhajatanam 
Silagandho anuttaro. Dhp-P 122 


tesam sampanaSsilani ___ ... bana-Silana 
apramadaviharinam __ apramada-viharina 
samamdafiavimutanam __ samadafia-vimutana 

gati marona vijati __[*5,10 = 79] gadi maro na vinadi. Dhp-G* 297 


tesam sampannasilanam 
appamadaviharinam, 
sammadanfavimuttanam 

maro maggam na vindati. Dhp 57 


tesam visuddhasilanam 
apramadaviharinam, 
samyagajnavimuktanam 

maro margam na vindati. Uv 6,19 
tesam sampannasilanam 
apramadaviharinam, 
sammadamiavimuttanam 

maro maggam na vindati. Dhp-P 124 


puphani..++++ pusani yeva payinadu 
(65:) vasita-manasa nara ___ vasita-manasa nara 
suto gamo mahoho va __ sutu gamu mahoho va 
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amta[g adae] gachati___ [*5,11 = 80] ada...... Dhp-G* 294 


pupphani h’ eva pacinantam 
vyasattamanasam naram, 
suttam gamam mahogho va 
maccu adaya gacchati. Dhp 47 


puspany eva pracinvantam 
vyasaktamanasam naram, 
suptam gramam mahaughaiva 
mrtyur adaya gacchati. Uv 18,14 


puspani heva pracinantam 
vyasattamanasam naram 

suttam ggramam mahogho va 
maccu-r-adaya gacchati. Dhp-P 128 


tam putrapasusammattam 
vyasaktamanasam naram, 

suptam vyaghram mahaugho va 
mrtyur adaya gacchati. Mbh 12.169,17 


puphani r-eva prayanam|(ta] ___ pupphani h’ eva pacinantam 
vasita-manasa™ nara __ vyasattamanasam naram, 
[a].. t#+4++4++4 atitam yeva kamesu 


(66:) mucu adaye gachati__[*5,12 = 81]”” antako kurute vasam. Dhp 48 


puspani heva pracinantam 
vyasattamanasam naram, 
asampu66nnesu kamesu (sic) 
antako kurufe vase. Dhp-P 129 


puspany eva pracinvantam 
vyasaktamanasam naram, 

atrptam eva kamesu 

tv antakah kurute vasam. Uv 18,15 


phenoamo kayam idam viditva ___ phenovamu kayam ida viditva 
mariyudhamo avisambasana ___ mariyi.... bhuda’i 

chetvana marasa pravospulya?] .. chetvana marasa papavuse’ana 
wbttetetttse4es+= [*5,13 = 82] re Dhp-G* 300 


phentipamam kayam imam viditva 
maricidhammam abhisambudhano, 
chetvana marassa papupphakani 
adassanam maccurajassa gacche. Dhp 46 


°8 For the rare use of na alongside na cf. § on palaeography, p. 57. 


»°- The scribe of the exemplar remembered the variance between antaka and mrtyu in the two verses 
5,11+12, also the differences in the pada c), but not the differences in the verbal expression in the pada 
d). 
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phenopamam lokam imam viditta 
maricidhammam abhisambudhanam, 

chettaéna marassa prapuspakani 

assamsSanam maccurajassa gacche. Dhp-P 134 


phenopamam kayam imam viditva 
maricidharmam paribudhya caiva, 

chitveha marasya tu puspakani 

tv adarsanam mrtyurajasya gacchet. Uv 18,18 


(67:) ko imo padhavivieseti®  —— 

(68:) yamalogam ca imo sadeva.. [yama-loka ji] ida sadevaka, 

ko dhamapado sudesido __ ko dhama-pada sudesida 

kuSalo” p-mam [iva p- ye-i..] [*5,14 = 83] kuSala pusa viva payesidi. Dhp-G* 301 


ko imam pathavim vicessati 

yamalokam ca imam sadevakam, 

ko dhammapadam sudesitam 

kusalo puppham iva-ppacessati. Dhp 44 


ko imam pathavim vijehiti 

yamalokam va imam sadevakam, 

ko dhammapade sudesSite 

kuSalo puspam iva prajehiti. Dhp-P 131 


ko imam prthivim vijesyate 

yamalokam ca tatha sadevakam, 

ko dharmapadam sudesitam 

kuSalah puspam iva pracesyate. Uv 18,1 


= budho padha..+ +++ budhu pradha . . . sidi 
(69:) yamalogam ca imo sadevago _ yamaloka ji ida sadevaka, 
budha dhamapado sudesida ___ budhu dhamapada sudesida 


kuSali puphamm iva prayeSati [*5,15 = 84] kuSala pusa viva payisidi. Dhp-G* 302 


sekho pathavim vijessati 

yamalokam ca imam sadevakam, 

sekho dhammapadam sudesitam 

kusalo puppham iva-ppacessati. Dhp 45 


sit see (vi)c(e)syati® 

yama-lokafi (ca) imam sadevakam, 

so dharmma-pada(m) sudesitam 

kuSalah puspam ivah pracesyati. Subasi 218 


%- In order to keep the following lines from further slanting this line was kept short on purpose. 


°!. The i-stroke in kusali- is rubbed off in its upper part to change the vowel to -o. 


°° Nakatani (1984: 146f.) explains why the old reading vicessati, as found in the old Thai mss, when 


softened to vijessati led to the elimination of the second stanza in some mss, and to the change from 
sekho to buddho in other traditions. 
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sahamsam[o] + + ++ 
t++t+t+4+4+44+ 

(70:) eko vayapada seyo _ 

ya sutva uvasamati° _ [*6,1 = 85] 


sahamsam eva vayana ° 
anathapadasahino _ 
eko dhamapado [s]e + 
+++++ [*6,2 = 86] 


(71:) sahamsam iva gasana __ 
anathapadasahida ___ 

eko dhamapado seyo _ 

ya sutva uvasamati _ [*6,3 = 87] 


yo sahamso sa + + + 
t+t+++4+4+4+ 

(72:) ega ca jina atvano _ 

so hu samgama utamo ° [*6,4 = 88] 
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[15 stanzas of the *puspavarga completed.] 


sahasa bi ya vayana 
anatha-pada-sahida, 

eka vaya-pada sevha 

ya sutva uvasamadi. Dhp-G* 306 


sahassam api ce vaca 
anatthapadasamhita, 

ekam atthapadam seyyo 

yam sutva upasammati. Dhp 100 


sahasram api ye vaca 
anathapadasahida 

ekam atthapadam 

yam Sotta upasammati. Dhp-P 376 


sahasram api vacanam 

anarthapadasamhita, 

eka arthavati Sreya 

yam Srutva upasamyati. Mvu III 434:13+14 


yac ca gathasatam bhased 
adharmapadasamhitam, 

ekam dharmapadam éreyo 

yac chrutva hy upasamyati. Uv 24,2 


. hasa bi ya gadhana 
anatha-pada-sahida 

eka gadha-pada seho 

ya sutva uvasamadi. Dhp-G* 308 


sahasram api gathanam 
anarthapadasamhita, 

eka arthavati Sreya 

yam Srutva upasamyati. Mvu III 434:15+16 


yo sahasa sahasani 

sagami manusa jini 

eka ji jini atvana 

so ho sagamu utamu. Dhp-G* 305 


yo sahassam sahassena 

sangame manuse jine, 

ekafi ca jeyya-m-attanam 

sa ve samgamajuttamo. Dhp 103 
yah sahasram sahasranam 
samgrame dvisatam jayet, 

yas catmanam jayed ekam 
samgramo durjayah sa vai. Uv 13,3 
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yah sahasra sahasranam 

(sam)grame manusam jayet, 

ekafi ca jayam atmanam 

sa vai samgramajin narah. Suba8i 298 


yo Satani sahasranam 

samgrame manuja jaye, 

yo caikam jaye atmanam 

sa vai samgramajit* varah. Mvu III 434: 17f. 


atva hi samjido seyo ° atta have jitam seyyo 

ya camiia idaro praya _ [*6,5 = 89] ya cayam itara paja, 
attadantassa posassa 
niccam safifatacarino. Dhp 104 


atta hi varam danto 

yacchayam itara praja, 
atmadantasya purusasya 

nityam samvrtacarinah. Dhp-P 319 


atma hy asya jitah sreyam 

yac ceyam itarah prajah, 
atmadantasya purusasya 

nityam samvrtacarinah. Uv 23,4 


ya ca vasa[Sa] .. .. + ya ja vasa-Sada jadu 
(73:) S$page pariyane vane agi pariyara vani 
ksirena sapi-telena © 
diva-ratra atadrido. Dhp-G* 319 


egam ca bhavidatvana __ eka ji bhavidatvana 
mahuta vi puyae muhuta viva puya’i 
sa yeva puyanam seyo_ sameva puyana sevha 
[*6,6 = 90; end] ya ji vasa-Sada hodu. Dhp-G* 320 


yo ca vassasatam jantu 

aggim paricare vane, 

ekam ca bhavitattanam 

muhuttam api pujaye, 

sa yeva pujana seyyo 

yafi ce vassasatam hutam. Dhp 107 


yac ca varsasatam purnam 
agnim paricared vane, 

yac caikam bhavitatmanam 
muhtrtam api pujayet, 

sa tasya pujana Srestha 


°- None of the Chinese translations contains the two additional padas c) and d) as found in Dhp-G‘; cf. 
Mizuno 1981: 124f. no. 104. 
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na tad varsasatam hutam. Uv 24,16 


yo ca vasSasatam jantu 

aggim paricare vane 

ekam ca bhavitattanam 

muhuttam api pujaye 

sa eva pujana sreyo 

yac cha vasSasatam hutam. Dhp-P 380 
yo ca varsasatam jive 

agniparicaram caret, 

patraharo chavavasi 

karonto vividham tapa, 

yo caikam bhavitatmanam 

muhtrtam api pujayet, 

sa ekapijana Sreyo 

na ca varsasatam hutam. Mvu III 435:21-24 


Palaeography 


The scribe wrote Kharosthi fluently and in an elegant hand. He must have had a clerical 
education before he copied these Dhp verses. On the other hand, mistakes, omissions and 
one interjection (see below), show that copying the Dhp may have been one of the 
earliest scribal exercises of the clerk in a new monastic ambiance. A man joining the 
order after a phase of extensive writing in the profane world would explain the evidence. 
The letters he used already comprise diacritical enhancements, mainly horizontal 
strokes above or below the base letters, which are meant to indicate slight or significant 
differences in pronunciation. So far it is unknown when and where these diacritics were 
introduced. They are not found in Kharosthi inscriptions on rocks or coins before the end 
of the first century CE. The writer of the Prajfiaparamita manuscript (Falk & Karashima 
2012, 2013) with a radiocarbon date in the later first century CE does not use them. 
Over-barred letters, so common in Dhp-G*, are rare in Dhp-G*. 


ja: Over-barred ja is found in both texts and in most cases represents Skt dhya: asva- 
jaya (asvadhydya/asajjhaya) Dhp-G* 4,1; bujati (budhyate/bujjhati) Dhp-G* 3,15. 
However, Dhp-G* shows a number of cases where our text drops the over-bar: majima 
(madhyama/majjhima) Dhp-G* 3,19 vs. majima Dhp-G* 146; ujida (ujjhita) Dhp-G* 5,6 
vs. ujida Dhp-G* 303. Only once in Dhp-G* does ja represent Skt hya: dajamana Dhp- 
G* 159 vs. daSamanena (dahyamana) in Dhp-G* 3,9. Dhp-G* thus treats hya as if it was 
dhya, while in Dhp-G® it appears as Sa. On the change from hya to sa and the phonetic 
similarity between ja and sa cf. Brough 1962: 105 § 61. In all other cases ja represents 
Skt dhya, P jjha. The difference to plain ja seems to be slight, as the non-overbarred form 
is used twice in Dhp-G* instead. Initial dhya in dhydnaratah/jhanaratah also appears as 
plain janarada in Dhp-G* 3,29. 


Z, 


§ The over-bar stroke for £ is used just once in Dhp-G* and nowhere in Dhp-G*. It 
occurs at the end of line 2 (Dhp-G* 1,2) in the Sa of yaSa and seems to make clear that 
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the second aksara is a sa with a flat roof and not another ya, which can look rather 
similar. In another case (Dhp-G* 2,4 bhadiya, Dhp-G* 229 bhadi’a) our scribe or his 
supervisor overwrites an angular ya with a decidedly pointed ya. That such clarity makes 
good sense becomes clear where it is missing, as in Dhp-G* 4,10, where bhusd in Pali, 
Skt bhrsda, appears to be written as bhuyo, a reading which probably arose from an 
exemplar where ya and sa looked alike and the more frequent bhuyo (bhiyas) came 
easier to mind than had the less frequent bhrsa. 


fi: The over-barred fia, so frequent in Dhp-G*, is missing as it represents a sound 
derived from Skt ndh, which is not used in Gandhara proper. 


Under-barred letters are few, mainly ga in words like bhagava. The straight hori- 
zontal line is clearly different from the curved postconsonantal sign for -ra, but it seems 
as if a gra led to ga at times, as we have ga at Bajaur and plain ga at Khotan: game 
(grame) Dhp-G* 5,4, gami Kh-292; gamo (gramam) Dhp-G® 5,11 vs. gamu Kh-294; sam- 
gama (samgramah) Dhp-G* 6,4 vs. sagamu Dhp-G* 305; gati (gatim) B-5,10 vs. gadi 
Dhp-G* 297. In stanza 305 Dhp-G* shows once sagamu and once sagami and in one case 
Dhp-G* shows the under-bar and Dhp-G* does not: samgadi (samgatih) Dhp-G* 2,3 vs. 
sagadi Dhp-G* 228. 

In one case ga in our text replaces an original ka, which is retained in Khotan: 
egaso (ekasas) Dhp-G* 3,17 vs. ekada Dhp-G* 152. In two cases ga in our text corres- 
ponds to a dropped velar in Dhp-G*: bhoga (bhoga-) Dhp-G* 1,2 vs. bho’a- Dhp-G* 323; 
samkaragudasvi_ (samskarakite) Dhp-G* 5,6 vs. sagara-’udasa Dhp-G* 303. 


sa The under-barred regular sa is frequent in Bajaur and is used for a fricative derived 
from the aspirates dha or tha. In cases where both texts are preserved, Dhp-G* retains 
the aspirated dental: yatha Dhp-G* 290 vs. yasa (yatha) Dhp-G* 5,1+6; yadha Dhp-G* 
303; mesavo (medhavi) Dhp-G* 1,6; vasido (vyddhito) Dhp-G* 3,5; bhosa (bhavatha) 
Dhp-G§ 4,3. 

For the same fricative also a non-underbarred sa may be written: yasa (yathd) 
Dhp-G* 5,2, 3,18 vs. yatha Dhp-G* 291; yadha Dhp-G* 147; pase (pathe) Dhp-G° 5,6 vs. 
pathe Dhp-G* 303; tasa++ (tathagata) Dhp-G* 2,11 vs. tadhakada Dhp-G* 267; asa 
(atha) Dhp-G* 3,2 vs. adha Dhp-G*-160;  prusujana (prthagjana) Dhp-G®*-5,7 vs. 
prudhijane Dhp-G*-304; gasana (gathanam) Dhp-G* 6,3 vs. gadhana+gadha Dhp-K 
308. 

The “modern” wavy sa, used throughout Dhp-G* instead of sa (not for si, se, so, 
su!), is not found anywhere in Dhp-G*. 


da: The da does have a rather regular under-bar, but this only helps to distinguish the 
character from the very similar ja. 


na/na: Our scribe usually does not distinguish between dental na and cerebral na. The 
form he uses is a straight vertical with a round head to the upper right, a direct descen- 
dant of the traditional na. However, in a few cases, as in stanza 5,12b, end of line 65, we 
see both forms when reading vasitamanasa nara. The na is wavy and the na is straight. 
For Khotan, Konow (1914: 87) found the rule, that na is used commonly, and na only at 
the beginning of a word or where Sanskrit would have nna or nda. Here, in this singular 
case, we can only state that the position at the beginning or inside a word makes the 
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difference, although the use of both nasals with regard to the beginning of a word is just 
the opposite. 

All paleaographical features taken together speak for a date in the late first century 
CE or shortly later. 


The writing process 


Our ms is not simply the result of copying an older one. It shows clearly that several 
people were engaged in its production. This conclusion arises from several observations, 
one of which is most exceptional: After the second verse (1,2) we read io (wiped out: 
agjihi) anutridiya ajihima katava, which probably means “here, i.e. following the third, 
i.e. from the third verse onwards, it has to be made straight”. For *anutrttyam parallels 
are scarce. One is cdnudasamam in Vasisthasmrti 17,43, which is translated by G. 
Biihler™ as “and a tithe”, modernized by P. Olivelle® to “and one tenth”. The rule 
regulates the distribution of cows and horses among inheriting brothers. Rule 17,42 
allots to the eldest brother two animals in every distribution cycle while his brothers take 
only one. In the following rule I read (with mss C, Bh and H) vanudasamam, which 
means not “and one tenth in addition’, but “optionally following the tenth (animal)”, that 
is “from the tenth animal onwards”. After all brothers received at least 10 cows and 
horses, if their father bequeathed that many, the oldest son may optionally take two 
every time his brothers get one of the remaining animals. This gives the later-born 
brothers the chance to run their own farm on a sufficient basis and strengthens the oldest 
at the same time. 

The second questionable term is ajihima, Skt ajihma, which denotes something or 
someone not crooked, not bent or not twisted. With regard to scriptures the order seems 
to say that the text should be straightened, deprived of its crookedness. How did the text 
look in its crooked, “unstraightened” form? Telling from a number of mistakes it seems 
that an exemplar had to be copied which was missing some parts of its material and 
which may have been difficult to decipher in places. Particularly around the verses 
3,22-24 the copyist was at a loss and certainly not in a position to emend the text. Also 
the abrupt end does not give the impression of an orderly closure. 

This leads me to the thesis that this single sheet with verses from a Dhp is the result 
of a writing and emendation exercise, building on a older exemplar, written by a basi- 
cally experienced writer, who may have been newly introduced to Buddhist poetry, made 
to use a common and not really sacrosanct text for the exercise. Without doubt, the order 
to do better was not written by the overall writer but by his supervisor. 
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PLATE 4 


Split Collection. 
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Fig. 1. Lines 1 to 33 of the Dharmapada 


— 


NA ew wo mh OO SN 


= 


— 
_ 


N 
—_ 


Lae) 
— 


= 


ae) 
_ 


xo 
— 


™~ 
— 


18 


ARIRIAB XVIII (2015) 


PLATE 5 
Fig. 2. Lines 28 to 59 of the Dharmapada, Split Collection. 
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PLATE 6 
Fig. 3. Lines 55 to 73 of the Dharmapada, Split Collection. 
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